Irish-American Roots
My own pilgrimage in mission began in a strongly Irish-Ameri can, Roman Catholic environment in Yonkers, New York. Look ing back on my childhood, I see that ethnicity and a specific religious tradition provided a large measure of stability. One can only wonder whether a decline in the binding power of ethnicity has resulted in stronger denominationalism as a way to deal with the present-day homogenizing pressure of an impersonal global world. If so, what will be the repercussions for the ecumenical movement?
Two additional outside factors that affected my upbringing were the Great Depression and the Second World War. Living through the economic instability of the 1930s, followed by the trauma of the war years was a sobering experience. These two events continue to form a great divide between the generation that experienced them and later generations.
Even within my close-knit Catholic community, there was an ecumenical dimension. One of my best friends was a girl from a Scottish Presbyterian family. As children we regarded her as unique, not because she went to a different church, but because she went to a public school! In 1944 I was removed from this almost totally Catholic environment at age thirteen when my family moved to Bridge port, Connecticut. I found myself in a public high school of 2,500 students. While the majority was Catholic, there was a wide spectrum of other Christian denominations and ethnic back grounds. It was two of my Protestant teachers who encouraged me to apply for a scholarship at the nearby Catholic college.
Thus it was that in 1948 I found myself back in an almost totally Catholic environment as a freshman at Albertus Magnus College, a liberal arts college for women situated in the architec tural wonderland of New Haven, Connecticut. The staff con sisted of Dominican sisters and priests as well as a rather cosmo politan group of lay professors. The cold war and the proximity of Yale University meant exposure to several part-time staff members from Eastern Europe. The requirements for a degree seemed endless: four years of Thomistic theology, two years of philosophy, Latin, two other languages besides English, art appreciation-even fencing. Many of the students responded with enthusiasm and diligence to the theology courses, apprecia tive of the fact that someone had thought it worthwhile and possible to teach theology to women. We were constantly re minded that we were to have a reason for the faith and the hope that were ours.
Catholics sometimes find it difficult, if not bewildering, to try to describe their decision to become a "religious" in terms of a single call. I think this difficulty may be due to the pervasive ness of our sacramental system and our emphasis on spiritual direction and discernment as essential parts of our spiritual life. Decisions are the outgrowth of one's spiritual development rather than a response to a definable moment. Somewhere in the course of studying theology for four years, the realization came that God was calling me to respond to what I had learned and the examples I had seen. I felt that the God I learned so much about should be shared with others, particularly with those to whom Christ had not been proclaimed. Since the Maryknoll Sisters were both missionaries and part of the Dominican Order, it was not difficult to decide where this part of the pilgrimage should be.
After graduating with a degree in sociology and economics in 1952,I entered the novitiate of the MaryknollSisters in Ossining, New York, to begin my training period of two and a half years. In Catholic missionary orders in the days before Vatican II, much of the training centered more on learning to live in a religious community than on missionary training per se. Awareness of mission came mainly from the environment, where approxi mately 1,000 members had one object: evangelization in a cross cultural situation.
First Assignment, China
Maryknoll was founded primarily for work in China, but by 1952 this aim had expanded to work in other parts of Asia, as well as Africa, South America and Central America. Work with minori ties in the United States had always been seen as part of the missionary mandate. While I had no particular preference for a work or a geographic area, I thought my background in sociol ogy and my two years of Spanish might result in an assignment to Latin America. True to the times, I was assigned to teach religion and history in Hong Kong.
Hong Kong in the 1950s was reeling from the influx of refugees from China. Maryknoll Convent School, which had started out in 1925 with five Portuguese and Indian girls in the living room of the convent, had swelled to a school of 1,200 girls, the majority of whom were Chinese. The school covered kinder garten to pre-university classes. For eight years I was involved in the spiritual and intellectual formation of young women. The school was committed to making the students aware of the Christian message. Beyond this goal, we as Maryknoll sisters and the dedicated lay staff attempted to bring to the students' educa tion an awareness of greater roles for women and the importance of a commitment to the common good. Through the years, I have remained in contact with many former students, whose strong faith, Christian family values, and public mindedness have been a source of inspiration.
During this period of teaching, I acquired my diploma in education from the University of Hong Kong. This was a memo rable experience, as I was the only foreigner in the class. I learned a great deal about the management of Hong Kong schools and the experience of local teachers in them. In 1963 I left teaching to become the administrator of a convent, which included several ministries besides that of education. Relating these events, I can see that my life in Hong Kong sounds relatively serene. Yet during this time there were two riots, numerous conflagrations that left hundreds homeless, outbreaks of cholera, a drought that lasted fourteen months, and horrendous landslides when the rains finally came. The masses of people (approximately 5 mil lion) meant that every activity from bus travel to demands for school places was a challenge and often an ordeal.
During these years I was involved in the planning of a hall of residence for women students at the newly established Chi nese University. In view of this assignment, it was suggested that I prepare to take a position at the university. In 1966I left to spend two years at London University, where I obtained an M.A. in comparative education. Here my pilgrimage took on another dimension. Having lived in Hong Kong, where Christians were a decided minority but where a strong spiritual sense prevailed, I was now exposed to the secular humanism of English higher education. An interesting contradiction was the fact that while several of the staff did not have a religious commitment, they felt that religion was important enough to offer a semester-long seminar entitled "The Religious Factor in Education," which dealt with the educational philosophy of the great religious traditions.
My sojourn in England occurred shortly after the end of the Second Vatican Council (1965), and ecumenism was very much part of the scenery. There were opportunities to meet with Anglicans, Methodists, Quakers, and Orthodox clergy, as well as members of Moral Rearmament and followers of the Baha'i religion. The pilgrimage took on new dimensions as the variety of my fellow pilgrims increased.
My return to Hong Kong found me teaching, not in the education department of the Chinese University as originally planned, but in the sociology department. I filled in as a lecturer and later became the chair of the department. During this time I received valuable training in research. After spending five years at the university, I left to take up a teaching post at the local Catholic seminary and to do research for the Catholic diocese of Hong Kong. Realizing that we lacked even basic information about the more than 700 sisters and 300 priests and brothers in Hong Kong, I began by doing a survey of all three groups.
Post-Vatican II Service
A new direction in my pilgrimage took place in 1976, when I was assigned to Rome. There I spent four years as the director of SEDOS (Servizio de Documentazione e Studi), the Italian acro nym for the Center of Documentation and Study. The center served forty-five Catholic congregations of men and women missionaries, some having hundreds of members engaged in evangelization overseas. My time in Rome gave me knowledge not only of church organization and worldwide missionary activity but also, surprisingly, of ecumenism. One of the first seminars I organized was entitled "The Ecumenical Dimension of Mission." Halfway through my four-year term I was ap- January 2001 proached by the mission commission of the World Council of Churches to help provide Roman Catholic input for the mission conference that was to be held in Melbourne, Australia, in 1980. A considerable part of the time from 1978 to 1980 was spent in planning discussions and sponsoring prayer days on the theme "Thy Kingdom Come." Returning from the conference, I endeav ored to make the results of the conference known to groups in Rome.
After several months of negotiations between
Rome and Geneva, I was appointed to the WCC as the Roman Catholic consultant on mission.
In 1981 I was really "on pilgrimage"-I went to India. There I spent six months, not in an ashram, but in a missiological center where I set up the documentation part of the library. India added a whole new dimension to my pilgrimage-exposure to Hindu ism and to a people spiritual, gracious, and very poor materially. Meetings and conferences were a strong feature of those years at the council. I was involved in a variety including a meeting of Orthodox representatives in Thessaloniki, the WCC mission conference in San Antonio, Texas, and commission meetings in such diverse places as Kenya and East Germany. I wrote articles, gave talks, and occasionally preached in churches. My spiritual life was enriched by an emphasis on Bible studies and an involvement in a variety of ecumenical worship services. For this time, I was grateful for the openness and friendship I had experienced at the council and for the trust and support shown by the Pontifical Council for Promoting Christian Unity.
Back to a Strange Land
In 1990, after attending the Global Forum on the Environment held in Moscow, I found myself back in the strange land of the United States. Arriving with a variety of ecumenical experiences, I used them within my work in the Mission Research Department of the Maryknoll Sisters. I continued my ecumenical involve ment, especially in the promotion of Common Witness and serving on the Roman Catholic-Anglican dialogue for the Archdiocese of New York. My work involved facilitating meetings in the United States, Peru, Ecuador, and Guatemala, always observing the ecumenical activity or lack thereof. In 1994 I went to Albania to investigate the possibility of short-term Maryknoll presence. Four sisters have since served there, one for five years.
After my time in the research office, I spent a semester at the Institute of Ecumenical and Cultural Research at St. John's Uni versity in Collegeville, Minnesota. Besides surviving -20-degree weather, I completed research on ecumenical formation. An article on this later appeared in the Ecumenical Review (October 1996) . The work resulted in an invitation to join the advisory board of a Lilly sponsored research project administered by the World Council office in New York. The project looked at the ecumenical experience of the U.S. participants who had attended the Ecumenical Institute of the World Council of Churches. The positive findings of the survey were later published in an issue of the Theological Journal (Autumn 1997) .
A series of circumstances enabled me to spend a stimulating year at the Overseas Ministries Study Center. While there I wrote "The View from 490 Prospect Street," a history of the administra tive building. I also began a project concerning the Catholic and Protestant recruitment and training of missionaries. Myexperi ence over the years had made me aware of the frequent failure in research to examine what denominations other than one's own are doing. Besides looking at three Roman Catholic missionary orders of women, three of men, and three of lay missionaries, I also surveyed the policies and practices of the mission boards of the Evangelical Lutheran Church, the United Methodist Church, the Presbyterian Church, and the Southern Baptist Convention.
In 1997 I took up residence in a Maryknoll convent in West Haven, Connecticut. The proximity to the Day Missions Library and the other library facilities at Yale University makes research almost a given. A chance sentence in an article sent me off into a period of historical research concerning the only Catholic input into the Edinburgh Conference of 1910. The paper deals with a long-forgotten message sentby Bishop Geremia Bonomelli, bishop of Cremona, Italy (Ecumenical Review, July 2000) . I also continue to be involved in a variety of ecumenical activities, including membership on the Roman Catholic-Southern Baptist Conver sation and as an observer to the Church World Service and Witness Committee of the National Council of Churches.
Any journey or pilgrimage is conditioned by a number of factors. The influence of the fellow pilgrims is one. The signposts directing one along the way are also important. These for me are not only the signs of the times but the discernment of their meaning inspired by Scripture and my religious tradition. Any pilgrimage must have some means of sustaining the pilgrims over the rough parts of the journey. This in the Catholic tradition is the liturgical life of the church and the sustenance of the Eucharist, which is often referred to as food for the journey, or the food of pilgrims. Because it has been a pilgrimage in mission, the context has always been significant. Over the years the religious experience of fellow pilgrims has become more varied, the discernment more scriptural, and the liturgical life more ecu menical and inculturated.
The Legacy of the Gulicks, 1827 Gulicks, -1964 Clifford Putney A mong the families associated with American Protestant "Exciting volumes could be written of the experiences and overseas missions, none are more noteworthy than the achievements of the Gulicks," he concluded.' Gulicks, perhaps the most well-traveled clan in nineteenth century American history. Stationed in such disparate places as Peter and Fanny Gulick in Hawaii Hawaii, Spain, and Japan, the Gulicks (pronounced Gyew-licks, not Goo-licks) served as missionaries from 1827to 1964.Through
The first Gulicks to be employed as missionaries by the ABCFM out this time, their primary employer was the American Board of were Peter and his wife, Fanny. Fanny Gulick was born Frances Commissioners for Foreign Missions (Congregational; hence Hinckley Thomas in Lebanon, Connecticut, on April 16, 1798. forth ABCFM), the nation's oldest foreign missionary society. Her parents, Major John and Elizabeth (Hinckley) Thomas, were For well over a century, ABCFM publications carried stories farmers and Congregationalists, and her father was a veteran of about the Gulicks, making them a household name, at least the War of 1812. By the time Fanny was twelve, both her parents within Congregational circles. One Congregationalist farmer in had died, leaving Fanny with a small inheritance. In subsequent California named W. P. Gulick remarked in 1898, "Every one that years this money helped her (and some of her children) to obtain hears our name asks ifwe are relatives of the missionary Culicks."! an education. In Fanny's case, that education was in Massachu Another Congregationalist, ABCFM executive vice president setts at Westfield Academy, one of the first coeducational insti Fred Goodsell, estimated in 1957 that thirty-two Gulicks had tutions in the United States. Westfield prepared Fanny to become served the ABCFM as missionaries for a total of 756 years. a teacher in Middletown, New York, which was near the ''burnt over" district of upstate New York, an area famous for its revivalists. Of these, the most famous was Charles G. Finney,
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whom Fanny went to hear at Utica in 1825.As a result of this visit,
